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1. Mahaprajña, Yuvacarya. 1984. New Dimensions in Jaina Logic. New Delhi: Today
and Tomorrow's Printers and Publishers.

2. Maitra, Susil Kumar. 1956. Fundamental Questions of Indian Metaphysics and
Logic. Calcutta: Chuckervertty, Chatterjee & Co.

3. Matilal, Bimal Krishna. 1968. "Indian Theories of Knowledge and Truth. Review of
Mohanty, 'Gangesa's Theory of Truth'." Philosophy East and West no. 18:321-333.

4. ———. 1968. The Navya-Nyāya Doctrine of Negation: The Semantics and
Ontology of Negative Statements in Navya-Nyāya Philosophy. Cambridge: Harvard
University Press.

5. ———. 1970. "Reference and Existence in Nyāya and Buddhist Logic." Journal of
Indian Philosophy no. 1:83-108.
"This Nyāya-Buddhist controversy over the empty subject term may well recall to a
modern mind the Meinong-Russell controversy about 'existence' and 'denotation'.
The Nyāya and the Buddhist logicians worried over the logical and the
epistemological problem connected with the issue. The Nyāya interpreted "the
rabbit's horn" not as a singular term but as a predicate complex attributing
'hornness' to something that belonged to the rabbit. "The rabbit's horn does not
exist" ascribes the absence of hornness to something belonging to a rabbit, and is
true. This analysis is closer to Russell's theory of description. The Buddhist, on the
other hand, is prepared to allow some sort of 'fictional existence' to "the rabbit's
horn" which is perhaps not very different from Meinong's 'theory of objects'. In
epistemology the Nyāya believed that any object of cognition (which is expressible
in words) must be either real or analyzable into constituents which are ultimately
identifiable with some real entity or other. Only a complex object can be fictional.
The Buddhists, however, hold that the objects of erroneous cognition are fictional."

6. ———. 1974. "A Note on the Nyāya Fallacy Sādhyasama and petitio principii."
Journal of Indian Philosophy no. 2:211-224.
"When H. N. Randle (in 1930) interpreted 'sadhyasama' as petitio principii, he made
a mistake. Unfortunately, many scholars accepted randle's interpretation. It has been
shown that Randle was wrong about this interpretation. 'Sadhyasama' can be
correctly translated as a fallacy of being in the same predicament with yet-to-be-
proven proposition. Petitio is a different fallacy, as it has been described by
Aristotle. Some general comments have been made on the notion of fallacy, and on
the distinction between 'formal' and 'non-formal' fallacies."

7. ———. 1980. "Double Negation in Navya-Nyaya." In Sanskrit and Indian Studies.
Essays in Honour of Daniel H.H. Ingalls, edited by Nagatomi, Masatoshi, Matilal,
Bimal Krishna, Masson, J. Moussaieff and Dimock Jr., Edward C., 1-10. Dordrecht:
Reidel.

8. ———. 1981. "Error and Truth: Classical Indian Theories." Philosophy East and
West no. 31:215-224.
"Classical Indian theories of error are discussed to show their relevance to the
philosophical problems of the Cartesian epistemologists in general and the British
empiricists in particular. The concept of "alambana" and "pratibhasa" as discussed
by the Ssautrantika-Yogacara School is explained and the views of the "sense-data"
philosophers are discussed in this connection."

9. ———. 1985. Logic, Language and Reality: An Introduction to Indian
Philosophical Studies. Delhi: Motilal Banarsidass.

10. ———. 1990. The Word and the World: India's Contribution to the Study of
Language. New York: Oxford University Press.

11. ———. 1992. "Indian Philosophy of Language." In Sprachphilosophie /
Philosophy of Language / La philosophie du langage. Vol. 1, edited by Dascal,
Marcelo, Gerhardus, Dietfried, Lorenz, Kuno and Meggle, Georg, 75-94. Berlin:
Walter de Gruyter.
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12. ———. 1998. The Character of Logic in India. Albany: State University of New
York Press.
Edited by Jonardon Ganeri and Heeraman Tiwari.

13. ———. 2002. The Collected Essays of Bimal Krishna Matilal: Mind, Language,
and World. New York: Oxford University Press.
Edited by Jonardon Ganeri.

14. ———. 2005. Epistemology, Logic, and Grammar in Indian Philosophical
Analysis. New York: Oxford University Press.
First edition: The Hague: Mouton 1971.
Second revised edition edited with a new preface by Jonardon Ganeri and the
additions and changes made by Matilal in his personal copy.

15. Matilal, Bimal Krishna, and Chakrabarti, Arindam, eds. 1994. Knowing from
Words: Western and Indian Philosophical Analysis of Understanding and
Testimony. Dordrecht: Kluwer.

16. Matilal, Bimal Krishna, and Shaw, Jaysankar Lal, eds. 1985. Analytical Philosophy
in Comparative Perspective: Exploratory Essays in Current Theories and Classical
Indian Theories of Meaning and Reference. Dordrecht: Reidel.

17. McCrea, Lawrence. 2000. "The Hierarchical Organization of Language in Mimansa
Interpretive Theory." Journal of Indian Philosophy no. 28:429-459.

18. Mejor, Marek. 2003. "Contribution of Polish Scholars to the Study of Indian
Logic." Journal of Indian Philosophy no. 31:9-20.

19. Misra, Ganewar. 1990. Language, Reality, and Analysis: Essays on Indian
Philosophy. Leiden: Brill.
Edited by Jitendra Nath Mohanty.

20. Mohanty, Jitendra Nath. 1961. "Reflections on the Nyāya Theory of
Avayavipratyaksa." Journal of Indian Philosophy no. 1:30-41.
Reprinted in J. N. Mohanty, Phenomenology and Ontology, Den Haag: Martinus
Nijhoff 1970, pp. 183-197.
Abstract: "It is well known that the Nyāya advocates an extreme form of direct
realism and maintains that what we directly perceive are physical objects and not
some intermediate entities called variously by philosophers ‘ideas’, ‘contents’ or
even ‘sense-data’. Gotama’s sûtras 2.1.31 - 2.1.36 and Vātsāyana’s commentaries
on them contain arguments which may be regarded as constituting a very effective
defence of what has come to be called the physical object language as against the
sense-datum language. Gotama’s, as well as his commentator’s, direct interest
however is twofold. In the first place, they are out to refute the suggestion that
perception is not an independent source of knowledge but a variety of inference. In
the course of this refutation, they are led to their second point: they try to show that
the object of perception, that is to say, the physical object, is not a mere assemblage
of parts but a true unity of some unanalysable kind. Our task in this paper will be to
bring out the relevance of these arguments in the light of contemporary discussions
of the problem of perception."

21. ———. 1966. "Nyāya Theory of Doubt." Visva Bharati Journal of Philosophy no.
3:15-35.
Reprinted in J. N. Mohanty, Phenomenology and Ontology, Den Haag: Martinus
Nijhoff 1970, pp. 198-219 and in J. N. Mohanty, Essays on Indian Philosophy, New
Delhi: Oxford: Oxford University Press 1963, pp. 44–61.
Abstract: "The Nyāya logic contains a theory of doubt. A preoccupation with the
nature, origin and structure of doubt seems out of place in a logical system
inasmuch as logic has been taken to be concerned, speaking rather broadly, with
formally valid thought abstracted from its psychological context. Now, Nyāya logic
— in fact all Indian logic — does not conform to this conception. It is in a broad
sense coextensive with, and indeed indistinguishable from, a theory of knowledge,
and concerns itself with all kinds of knowledge, the non-propositional and the
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invalid ones not excluding. In a narrower sense it is of course a theory of inference.
But even as a theory of inference, (i) it does not concern itself with the bare form,
though some amount of formalism has been developed, and (ii) it does not separate
logic from psychology in a way in which western formal logic has done.
Consequently, it is as much interested in the psychological conditions of the origin
of a certain type of knowledge, say e.g. of inference, as in the conditions of its
logical validity."

22. ———. 1980. "Indian Theories of Truth: Thoughts on their Common Framework."
Philosophy East and West no. 30:439-451.
"The peculiar features of Indian theories of truth, according to this paper, are: (I) a
theory of cognitive occurrent; (II) absence of a theory of meaning as distinct from
reference; (III) a consequent position that avoids the extremes of logicism and
psychologism; (IV) a restricted theory of necessary truths, a fallibilism with regard
to empirical truths and infallibilism with regard to moral truths; (V) a close
connection between cognitive enterprise and practice; and (VI) reliance on
reflective analysis of the cognitive situation."

23. Mohanty, Jitendra Nath, Saha, S.R., Chatterjee, Amita, Sarkar, Tushar Kanti, and
Bhattacharyya, Sibajiban. 2009. "Indian Logic." In The Development of Modern
Logic, edited by Haaparanta, Leila, 903-961. New York: Oxford University Press.

24. Motege, Shujun. 2016. "Early Concepts of Logic in Sâmkhya." In Logic and Belief
in Indian Philosophy, edited by Balcerowicz, Piotr, 363-382. Warsaw: Indological
Studies.

25. Mukherjea, A.K. 1976. "The Definition of Pervasion ("vyāpti") in Navya-Nyāya."
Journal of Indian Philosophy no. 4:1-50.

26. ———. 1979. "The Definition of Pervasion ("vyāpti") in Navya-Nyāya II." Journal
of Indian Philosophy no. 7:107-152.

27. Mullick, Mohini. 1976. "Implication and Entailment in Navya-Nyāya Logic."
Journal of Indian Philosophy no. 4:127-134.
"My attempt is to produce some evidence to show that the notions of implication
and entailment are clearly distinguished in Navya-Nyāya logic. This is done by
examining the nature of the Navya-Nyāya syllogism and showing that the
Naiyayikas were aware of various definitions of material implication but rejected
them as definitions of vyapti (implication), not because they led to inferential
paradoxes but to semantic ones; they in fact never confused implication with
entailment. The entailment relation is contained in their notion of "paramarsa" and
appears as the last premise in the argument which immediately precedes and thus
'causes' the conclusion."

28. Murti, T. R. V. 1974. "Some Comments on the Philosophy of Language in the
Indian Context." Journal of Indian Philosophy no. 2:321-331.

29. Nemec, John. 2022. "Logical Proofs in the Śivadṛṣṭi of Somānanda." In Handbook
of Logical Thought in India, edited by Sarukkai, Sundar and Chakraborty, Mihir
Kumar, 1-23. Dordrecht: Delhi.
Abstract: "As is well known, Somānanada was a Brahmin of the Kashmir Valley
who flourished circa 900–950 CE and who is the founding author of the famed
Śaiva philosophical tradition known as the Pratyabhijñā or “Recognition” school.
With the present chapter is pursued the somewhat modest concern of exploring
various occasions when Somānanda deploys logical argumentation in his magnum
opus, the Śivadṛṣṭi (ŚD). Three ways in which logic is deployed in the ŚD are
examined in what follows. First is charted a syllogism appearing in the fourth
chapter (āhnika), which is meant to prove the unity of all in the form of Śiva-as-
consciousness. Following this, the present essay examines arguments Somānanda
develops to illustrate how his opponents’ views can be understood to cohere
logically only if they are understood implicitly to assume the existence of the
ontological nondualism described by him. Finally, instances are examined in which
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Somānanda develops arguments with philosophical opponents, where the opponent
is forced to accede to the nondualism for which he argues. Altogether, the present
chapter illustrates the ways in which, for Somānanda, logical proofs offer more than
mere rhetoric but are dispositive of the nature of reality itself."

30. Nicholson, Hugh. 2010. "The Shift from Agonistic to Non-Agonistic Debate in
Early Nyāya." Journal of Indian Philosophy no. 38:75-95.
Abstract: "This article examines the emergence of the Nyāya distinction between
vāda and jalpa as didactic-scientific and agonistic-sophistical forms of debate,
respectively. Looking at the relevant sutras in Gautama’s Nyāya-sūtra (NS 1.2.1-3)
in light of the earlier discussion of the types of debate in Caraka-Saṃhitā 8, the
article argues that certain ambiguities and obscurities in the former text can be
explained on the hypothesis that the early Nyāya presupposed an agonistic
understanding of vāda similar to what we find in Caraka."

31. Nieuwendijk, Arthur. 1992. "Semantics and Comparative Logic." Journal of Indian
Philosophy no. 20:377-418.
"The paper takes up the question as to which logical framework is most suitable for
a formal interpretation of Navya-Nyāya logic. It is claimed that, for this purpose,
the framework offered by extensional first-order predicate logic is inadequate. This
claim is established by discussing three well-known difficulties: the interpretation
of the notion of Jnana, the question whether contraposition is a law of NavyaNyaya
logic, and the interpretation of the Navya-Nyāya scheme of inference. Next, the
interrelatedness of these difficulties is pointed out, and, carrying through the
analysis, it is examined whether situation semantics offers a suitable alternative
framework."

32. Nishankar, Vaishnavi. 2022. "Convergence and Divergence of Nyāya and
Tattvavāda (Dvaita) Theories of Logic." In Handbook of Logical Thought in India,
edited by Sarukkai, Sundar and Chakraborty, Mihir Kumar, 1-26. Dordrecht: Delhi.
Abstract: "Indian epistemology has delved deep into the analysis of logic as a
component of cognition. It is considered as an essential constituent or, rather, an
essential process of inferential cognition. Most Indian schools of thought, except
the materialists called Cārvākas, recognize inferential cognition as a kind of
cognition. The varied schools developed conclusive theories of inference, each with
their own unique contributions, resulting in a vast body of literature, often
polemical, in this field of analysis.
This chapter focuses on providing an introduction to the various constituents and
the logical process of inferential cognition according to the Indian intellectual
tradition using illustrations, both classic and contemporary, for elucidation. It
particularly focuses on the doctrines of the Nyāya and Dvaita Schools of philosophy
in this regard and aims to objectively bring out the points of convergences and
divergences in the theories of logic of the two schools and tries to provide the
background for the divergences to clarify the reasons for the differences in their
view points."

33. Oetke, Claus. 1996. "Ancient Indian Logic as a Theory of Non-Monotonic
Reasoning." Journal of Indian Philosophy no. 24:447-539.
"The aim of the paper is to demonstrate that the most ancient varieties of "Indian
logic" are significantly related to theories associated with the term "non-monotonc
logic" in so far as they try to account for reasoning relying on the ability to use
general rules subject to exceptions and indicate a conception of context-dependent
validity implying that valid inferences or arguments can lose this status in the
context of additional information. On that background it is possible to give a
theoretical justification for a number of features of Indian theories of inference
which previously appeared theoretically ill motivated and which were often
explained by historical coincidences."

34. ———. 2003. "Indian Logic and Indian Syllogism." Indo-Iranian Journal no.
46:53-69.
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35. ———. 2004. "In which sense are Indian theories of inference non-monotonic?"
Hōrin: Vergleichende Studien zur japanischen Kultur / Comparative Studies in
Japanese Culture no. 11:23-38.

36. ———. 2016. "Pramāṇa, Logic and Belief." In Logic and Belief in Indian
Philosophy, edited by Balcerowicz, Piotr, 45-70. Warsaw: Indological Studies.

37. Padoux, André. 1990. Vāc: The Concept of Word in Selected Hindu Tantras.
Alabny: State University of New York Press.
Translated from French by Jacques Gontier.

38. Pandeya, Ram Chandra. 1963. The Problem of Meaning in Indian Philosophy.
Delhi: Motilal Banarsidass.

39. Paris, Jeffrey B., and Vencovská, Alena. 2017. "Ancient Indian Logic, Pakṣa and
Analogy." In Philosophical Logic: Current Trends in Asia. Proceedings of AWPL-
TPLC 2016, edited by Yang, Syraya Chin-Mu, Lee, Kok Yong and Ono, Hiroakira,
45-58. Singapore: Springer Nature.
Abstract: "Abstract The authors B.K. Matilal, and earlier J.F. Staal, have suggested
that the Indian Schema (erstwhile Hindu Syllogism) from Gotama’s Nyāya-sūtra
should be understood in terms of an occurrence relation of an event happening at a
locus (paksa). Building on a reading of the Indian Schema as analogical reasoning,
that is, smoke on the hill and the prior example of smoke in the kitchen being
associated
with fire in the kitchen leading to the conclusion that there is fire on the hill, we
have previously suggested and investigated a formalisation of the Schema within a
binary predicate language. In this paper we consider a version derived therefrom
using just unary predicates. We go on to show that within the context of Pure
Inductive Logic this formal version has a rational justification, in the sense that
from the Principle
of Atom Exchangeability (akin to Carnap’s Attribute Symmetry and a property of
Carnap’s Continuum of Inductive Methods) it follows that under the assumptions of
the Schema fire on the hill must be at least as probable as absence of fire on the
hill."

40. Patil, Parimal G. 2010. "History, Philology, and the Philosophical Study of Sanskrit
Texts." Journal of Indian Philosophy no. 38:163-202.
Abstract: "This paper is a critical review of Jonardan Ganeri’s Philosophy in
Classical India."

41. Perrett, Roy W. 1984. "Self-Refutation in Indian Philosophy." Journal of Indian
Philosophy no. 12 (3):237-264.

42. ———. 1985. "A Note on the Navya-Nyāya Account of Number." Journal of
Indian Philosophy no. 13:227-234.
"I maintain (contra Ingalls) that the Navya-Nyāya account of number as a property
of classes should be understood intensionally, not extensionally. Such a theory is
closer to Frege's earlier views than to Russell's and also has certain advantages over
Russell's theory. However it seems that Navya-Nyāya cannot provide a criterion of
identity for such intrinsically intensional properties; and this difficulty is
particularly important for Navya-Nyāya, given its epistemological and metaphysical
realism."

43. ———. 1999. "Is Whatever Exists Knowable and Nameable?" Philosophy East and
West no. 49:401-414.
"Naiyayikas are fond of a slogan, which often appears as a kind of motto in their
texts: "Whatever exists is knowable and nameable". What does this mean? Is it
true? The first part of this essay offers a brief explication of this important Nyāya
thesis; the second part argues that, given certain plausible assumptions, the thesis is
demonstrably false."

44. ———, ed. 2001. Indian Philosophy. A Collection of Readings. Vol. II. Logic and
Philosophy of Language. New York: Garland.
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"Volume 2: Logic and Philosophy of Language is concerned with those parts of
Indian pramana theory that Western philosophers would count as logic and
philosophy of language. Indian philosophers and linguists were much concerned
with philosophical issues to do with language, especially with theories of meaning,
while the Indian logicians developed both a formalised canonical inference schema
and a theory of fallacies. The logic of the standard Indian inferential model is
deductive, but the premises are arrived at inductively. The later Navya-Nyāya
logicians went on to develop too a powerful technical language, an intentional logic
of cognitions, which became the language of all serious discourse in India.
The selections in this volume discuss Indian treatments of topics in logic and the
philosophy of language like the nature of inference, negation, necessity,
counterfactual reasoning, many-valued logics, theory of meaning, reference and
existence, compositionality and contextualism, the sense-reference distinction, and
the nature of the signification relation."

45. Perszyk, Kenneth J. 1983. "‘Virtue is not blue’: Navya-Nyāya and some Western
Views." Journal of Indian Philosophy no. 11:325-338.

46. ———. 1984. "The Nyāya and Russell on Empty Terms." Philosophy East and
West no. 34:131-146.
"The purpose of this paper is to demonstrate how the Navya-Nyāya school of Indian
philosophy determines the truth or falsity of a sentence which contains an empty
term, and to point out some similarities and differences between its method of
analysis and truth-value determinations of such sentences and that of Bertrand
Russell."

47. ———. 1984. "Negative Entities and Negative Facts in Navya-Nyāya." Journal of
Indian Philosophy no. 12:265-276.
"The purpose of this article is to discuss the Navya-Nyaya's thesis that absence is an
ontological category, which is to say that there are negative entities, and its
corollary that there are negative facts. The Nyāya resists all attempts to eliminate
negative facts in favour of positive facts. In addition, we see that no atomic
sentence can have a negative subject-term."

48. Potter, Karl H. 1974. "On the Realistic Proclivities of Navya-Nyāya as Explicated
by Bhattacharyya." Philosophy East and West no. 24:343-347.

49. ———. 1975. "Some Thoughts on the Nyāya Conception of Meaning." Journal of
Indian Philosophy no. 3:209-216.

50. ———, ed. 1977. Encyclopedia of Indian Philosophies. Vol. 2: Indian Metaphysics
and Epistemology: The Tradition of Nyāya-Vaiśesika up to Gańgeśa. Delhi: Motilal
Banarsidass.
Contents: Preface XI-XIII; Part One: Introduction to the Philosophy of Nyāya-
Vaiśesika 1; Part Two: Summaries of Works 211-715; Notes 687; Index 717-744.
"The present volume provides a detailed resume of current knowledge about the
classical Indian philosophical system of Nyâya-Vaiśesika in its earlier stages.
Specifically, it covers the literatures of Nyâya and Vaiśesika from their inception in
the respective sütras up to the time of Gangesa, that is, about A.D. 1350. This
dividing point is regularly accepted in the tradition, since with Gaṅgeśa it is felt that
a new start is made within the systems, the result coming to be known as
Navyanyäya, "new" Nyäya."
(...)
"The form of this book features an extended introductory section followed by
summaries of works belonging to the system's literature.
These summaries are arranged in relative chronological order to assist the reader in
tracing the development of the school's thought.
Summaries have been solicited from scholars around the world—Indian, Japanese,
and American scholars have collaborated in the undertaking. This international
aspect of the book is one of its pleasantest features, serving to put philosophers and
Indologists around the world in closer touch with one another." (Preface. p. XI)
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"Logic: Nyāya grew in part as a theory of philosophical debate, and among Hindus
has been accepted as the system which specially studies the theory of arguments
good and had, in keeping with the division of labor principle alluded to in the
previous paragraph.
This does not mean that all Hindu philosophers accepted every point in the Nyāya
account, but they certainly tended to look to Nyāya for definitive treatment and
detailed discussions of intricate points.
Nyāya had its great rival, however, in the logic developed by the Buddhists, and
from this controversy developed one of the most comprehensive logical theories the
world has known. Indian logic is never conceived as "formal" in the Western sense,
but as an account of sane processes of reasoning it has few equals in the West for
attention to detail." (p. 2)

51. Potter, Karl H., and Bhattacharya, Sibajiban, eds. 1993. Encyclopedia of Indian
Philosophies. Vol. 6: Indian Philosophical Analysis: Nyāya-Vaiśesika from Gangeśa
to Raghunātha Śiromani. Delhi: Motilal Banarsidass.
Contents: Preface XI; Part One: Karl H. Potter, Sibajiban Bhattacharyya:
Introduction to the Philosophy of Nyāya-Vaiśesika 3; Part Two: Summaries of
Works 85-590; Notes 591; Index 633-672.
"Volume Six of the Encyclopedia of Indian Philosophies picks up the history of the
Nyāya-Vaiśesika system where Volume Two left off.
The time covered in this volume is much smaller than in any of the previous
volumes of the Encyclopedia, a scant two hundred years between approximately
1310 and 1510. There are good reasons for this intensive
attention to such a brief period. For one thing, two of Indian's most remarkable
philosophers, Gangeśa and Raghunātha Śiromani, are covered in these pages—in
fact, they initiate and terminate the period surveyed.
More generally, we here begin to treat the literature of Navya-nyâya, a movement
comparable in its implication to the burgeoning of symbolic logic and its
concomitant philosophical speculations found in the writings of Frege, Russell and
Wittgenstein in the West at the end of the 19th and beginning of the 20th centuries.
The excitement of newly pioneered techniques of philosophical analysis developed
by Gangeśa spawned a bevy of philosophical talents. Indeed, this period is even
richer than we are able to summarize here, since a good part of it is still unavailable
in print.
(...)
The form of this book features an extended introductory section followed by
summaries of works belonging to the system's literature.
These summaries are arranged in relative chronological order to assist the reader in
tracing the development of the school's thought. Summaries have been provided by
scholars from India, England and the United States." (Preface, p. XI)

52. Pragati, Jain. 2000. "Saptabhaṅgī: The Jaina Theory of Sevenfold Predication: A
Logical Analysis." Philosophy East and West no. 50:385-399.

53. Prasad, Jwala. 1930. "Discussion of the Buddhist Doctrines of Momentariness and
Subjective Idealism in the Nyaya-Sutras." Journal of the Royal Asiatic Society of
Great Britain and Ireland no. 1:31-39.

54. Prasad, K.S., ed. 2002. The Philosophy of Language in Classical Indian Tradition.
New Delhi: Decent Books.

55. Preisendanz, Karin. 2009. "Logic, Debate and Epistemology in Ancient Indian
Medical Science." Indian Journal of History of Science no. 44:261-312.

56. Prets, Ernst. 2001. "Futile and False Rejoinders, Sophistical Arguments and Early
Indian Logic." Journal of Indian Philosophy no. 29:545-558.

57. Priest, Graham. 2008. "Jaina Logic: A Contemporary Perspective." History and
Philosophy of Logic no. 29:263-278.
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58. Raja, K. Kunjunni. 1969. Indian Theories of Meaning. Madras: Adyar Library and
Research Centre.
Second edition; first edition 1963.

59. Raju, Poolla Tirupati. 1954. "The Principle of Four-Cornered Negation in Indian
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ended abductive-deductive schema. The extent to which either of these schemas
conforms to the intentions of the early Nyāya authors is considered, with reference
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Abstract: "The chapter takes a thoroughly analytical, but somewhat nontraditional,
look at the Jaina theory of anumāna in its various aspects. A critical analysis of the
scheme of classification of anumāna-s into “svārtha” and “parārtha” is undertaken
to show that a svārthānumāna is only a proto-anumāna, not a standard anumāna at
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Springer.

83. Schumann, Andrew. 2019. "On the Origin of Indian Logic from the Viewpoint of
the Pāli Canon." Logica Universalis no. 13:347–393.
Abstract: "Abstract. In this paper, I show that in the Pāli Canon there was a tradition
of Buddhist logic, but this tradition was weak, and the proto-logic we can
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philosophy known by the Nyāya Sūtra. Meanwhile, we can assume that the
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philosophy."
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over a period of time. Bias in favor of direct perception dominates the Vaisesika
text."

85. Selvamony, Nirmal. 2022. "Logic in nīlakēci and maṇimēkalai." In Handbook of
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all part of the philosophical tradition of this society. Such philosophy embraced
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assembly), epistemic logic (aḷavai) was validative. In fact, early Tamil logic was a
complex discipline not easily distinguishable from philosophy (especially,
epistemology and ethics) and rhetoric."
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some assertion common to all of them, and IV) if there is some such assertion,
whether it can be defined. 1) all men are mortal, 2) whoever is a man is mortal, 3)
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logical thought: (1) some of the uses of Occam’s razor or the principle of simplicity;
(2) how to avoid the postulation of tertiary entities, such as propositions or images;
(3) how the concept of relevance has been used in the context of an inference; (4)
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104. Shukla, Rajaram. 2022. "The Importance of Śābdabodha in Language Analysis." In
Handbook of Logical Thought in India, edited by Sarukkai, Sundar and
Chakraborty, Mihir Kumar, 1-14. Dordrecht: Delhi.
Abstract: "In order to protect the Vedas, several linguistic theories covering various
aspects of knowledge ranging from phonetics to understanding a sentential meaning
were developed in India. A theory dealing with verbal cognition, known as
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