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"In this chapter, I survey a broad range of early Chinese texts to undermine the
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referents, but names do not have “meanings.” That is, whereas words have a
conceptual aspect,
names do not. Through emphasizing these distinctions between “word” and
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12. Graham, Angus Charles. 1955. "Kung-sun Lung’s Essay on Meanings and Things."
Journal of Oriental Studies no. 2:282-301.
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Chung-Ying Cheng, "Inquiries into Classical Chinese Logic", Philosophy East andf
West, 15, 1965, p. 211.
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Religions no. 9:137-159.
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Reprinted in Bo Mou (ed.), Philosophy of Language, Chinese Language, Chinese
Philosophy: Constructive Engagement, Leiden: Brill 2018, pp. 247-268.
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State University of New York Press.
Part V, Section 2: The Sage and the Ordering of Names (cheng ming) pp. 261-283.
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and Western Culture. Albany: State University of New York Press.
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Philosophy no. 2:245-283.
"Four presupposed philosophical attitudes toward language are taken to characterize
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utilizing the notion of "stuffs" (mass objects) is a more plausible explanation of the
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other dialogues, and the tradition of Chinese thought which is usually regarded as
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Charlottesville, Virginia: Philosophy Documentation Center.
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Abstract: "I begin this paper with some autobiographical reflections of my own
journey in Chinese languages and philosophy not only in order to demonstrate how
Chinese philosophy can change one’s attitudes toward Western philosophy, but also
to suggest that the shift in philosophical perspective that occurs—when viewed
through a Chinese lens—is reasonable.
The second half of this paper consists of interpretative hypotheses about the content
of Chinese philosophy vis-à-vis the West. I reflect more specifically how the
different structure of the Chinese language seems to have worked in Chinese
philosophical reflection and contrast that with the way intentional idioms did in
Western philosophy. Looking mainly at theory of language, the key similarity
between the two traditions is expressed in the current “pragmatic” view that
“meaning” is irreducibly normative. The differences that attend to this formulation
between Chinese and Western thought will also be discussed."

51. ———. 2003. "Mohism: Later (Mo Jia, Mo Chia)." In Encyclopedia of Chinese
Philosophy, edited by Cua, Antonio S., 461-469. New York: Routledge.

52. ———. 2003. "The Relatively Happy Fish." Asian Philosophy: An International
Journal of the Philosophical Traditions of the East no. 12:145-164.
Abstract: "Zhuangzi and Hui Shi’s discussion about whether Zhuangzi knows
‘fish’s happiness’ is a Daoist staple. The interpretations, however, portray it as
humorous miscommunication between a mystic and a logician. I argue for a fine
inferential analysis that explains the argument in a way that informs Zhuangzi
philosophical lament at Hui Shi’s passing. It also reverses the dominant image of
the two thinkers. Zhuangzi emerges as the superior dialectician, the clearer, more
analytic epistemologist. Hui Shi’s arguments betray his tendency (manifest
elsewhere) to misstate the conclusions of their shared relativism leading him but not
Zhuangzi to intuitive mysticism."

53. ———. 2007. "Prolegomena to Future Solutions to 'White-Horse not Horse'."
Journal of Chinese Philosophy no. 34:473-491.

54. Harbsmeier, Christoph. 1989. "Marginalia Sino-Logica." In Understanding the
Chinese Mind. The Philosophical Roots, edited by Allinson, Robert E., 59-83. New
York: Oxford University Press.

55. ———. 1991. "The Mass Noun Hypothesis and the Part-Whole Analysis of the
White Horse Dialogue." In Chinese Texts and Philosophical Contexts: Essays
dedicated to Angus C. Graham, edited by Rosemont Jr., Henry, 49-66. La Salle:
Open Court.

56. ———. 1998. Science and Civilisation in China. Volume 7 Part I: Language and
Logic. Cambridge: Cambridge University Press.
General Editor: Joseph Needham.

57. ———. 2009. "On the Very Notions of Language and of the Chinese Language."
Histoire Épistémologie Langage no. 31:143-161.

58. ———. 2011. "A Reading of the Guōdiàn 郭店 Manuscript Yǔcóng 語叢1 as a
Masterpiece of Early Chinese Analytic Philosophy and Conceptual Analysis."
Studies in Logic no. 4:3-56.

59. Hearne, James William. 1976. "A Critical Note on the Cheng-Swain Interpretation
of the Chih Wu Lun." Philosophy East and West no. 26:225-228.

60. ———. 1980. Classical Chinese as an Instrument of Deduction, University of
California, Riverside.
Unpublished Ph.D thesis available at Pro Quest Dissertation Express ref. number
8024984.

61. ———. 1985. "Formal Treatments of the Chih Wu Lun." Journal of Chinese
Philosophy no. 12:419-427.
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62. Ho, Chien-hsing. 2013. "One Name, Infinite Meanings: Jizang’s Thought on
Meaning and Reference." Journal of Chinese Philosophy no. 39:436-452.

63. ———. 2020. "Paradoxical Language in Chan Buddhism." In Dao Companion to
Chinese Philosophy of Logic, edited by Fung, Yiu-ming, 389-404. Cham,
Switzerland: Springer.

64. Hu, Shih. 1922. The Development of the Logical Method in Ancient China. Shangai:
Oriental Book Company.
Second edition: New York, Paragon Book Reprint Corp., 1963.

65. Im, Manyul. 2007. "Horse-Parts, White-Parts, and Naming: Semantics, Ontology
and Compound Terms in the White Horse Dialogue." Dao: A Journal of
Comparative Philosophy no. 6:167-185.

66. Indraccolo, Lisa. 2009. Gongsun Long and the Gongsun Longzi: authorship and
textual variation in a multilayered text, Università Ca’ Foscari Venezia.
Unpublished dissertation.
Abstract: "The present work aims at shading new light on the structure and content
of the Gongsun Longzi, focusing in particular on the so-called “original chapters”,
those who are considered more truthful to an hypothetical original formulation –
written and/or oral – of the topics discussed, the Baima Lun and the Zhiwu Lun.
After taking into consideration the pseudo-historical figure of the putative author,
the persuader Gongsun Long, an analysis of the overall structure of the text is
provided, comprehending an accurate study of textual variants existing between the
two most ancients versions available of the received text (the Shuofu and the
Daozang edition). Finally, an exhaustive treatment of the philosophical contents of
the Baima Lun and Zhiwu Lun, accompanied with a commented translation,
concludes the work."

67. ———. 2016. "The "White Horse", the "Three-Legged Chicken", and Other
Paradoxes in Classical Chinese Literature." Antiquorum Philosophia: A
International Journal no. 10:67-88.
"According to pre-imperial and early imperial Classical Chinese received literature
(ca. 4th cent. b.c.e. - 2nd cent. c.e.), paradoxes and language jokes seem to have
been widespread in early Chinese rhetorical practice. Such stratagems are part of a
rich shared repertoire mastered by the persuaders of the time that also includes
narrative anecdotes, didactic stories, maxims, and authoritative quotes drawn from
the most revered texts of antiquity. These diferent kinds of materials mostly had a
rhetorical function. They were conveniently quoted to illustrate or strengthen a
particular point in a discussion, or to allude obliquely to an implicit message or
moral teaching by establishing meaningful connections between the tradition and
the contemporary situation in an analogical way.
Despite the apparent success paradoxical statements enjoyed at the time, only a
handful have been preserved and handed down. Some of the most famous
arguments that have been transmitted are discussed at length in individual texts that
later came to be included in the Gongsun Longzi 公孫龍子(Master Gongsun Long),
a composite collection of heterogeneous materials including dialogues and short
treatises. However, in most cases Classical Chinese paradoxes survive only in the
form of dry and rather enigmatic lists of obscure sentences or ‘theses’ deprived of
any further extra-textual information, nor any proper explanation. These materials
are mostly – though not exclusively – associated with a group of thinkers,
(in)famous for being skilled in the art of rhetoric, the so-called Logicians." (p. 67)

68. ———. 2017. "The ‘White Horse is Not Horse’ Debate." Philosophy Compass no.
12:1-11.
Abstract: "The so‐called “white horse is not horse” (bái mǎ fēi mǎ 白馬非馬)
debate, or “white horse” (bái mǎ白馬) dialogical argument, is beyond doubt the
most famous case of argumentation (biàn辯) in the history of Classical Chinese
philosophy. The somewhat disorienting statement at the center of this debate is
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discussed at length by two anonymous fictive characters, a persuader and their
opponent, in the ‘Báimǎ lùn’ 白馬論(Disquisition on White and Horse). The
‘Báimǎ lùn’ usually appears as the first chapter in the received text Gōngsūn Lóngzǐ
公孫龍子(Master Gongsun Long). The Gōngsūn Lóngzǐ is a composite collection
of heterogeneous materials in six chapters.
The collection includes an anecdotal preface, three partially incomplete and/or
corrupted dialogues, and two short and extremely intricate treatises. In particular,
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72. Jiang, Xinyan. 2020. "Contradiction." In Dao Companion to Chinese Philosophy of
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"Instead of the classical two truths theory of Nagarjuna, Chinese Buddhists came up
with three truths: reality as real, as empty and as both (i.e., middle). The essay, one
in a series, traces the origin to Chou Yung's essay on three Schools (of two truths).
There, Chou set up a School that failed to negate provisional reality (the real-ist),
the School that succeeded (the empty-ist), the School that realized the real as the
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12:134-146.
"Studies of Chinese philosophy have been overwhelmingly on ethics and social
philosophy. Bo Mou’s book is significant because it is squarely on semantic truth, a
topic which has seldomly been brought up in studying Chinese philosophy (Mou
2019).
That alone makes his book worthy of our attention. Mou’s book contains many
insights and breaks new grounds for further study. His pluralist account of semantic
truth in Chinese philosophy is highly original and pioneering in the field. Here I
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reasoning and argumentation, the influence of non-Chinese logic on Chinese
thought, and the systematic aspects of reasoning other than the classical canon of
‘logic’ texts. By bringing together different perspectives, it seeks to provide a
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to subdue other people’s mouths, but cannot win their hearts.”(2) This situation,
however, does not mean that the Chinese did not pay any attention to the problem of
methodology. It is precisely because they were convinced that empty talks would
lead us nowhere so they decided to concentrate their effort on finding appropriate
expressions for their experience of reality.
This explains why they made such extensive use of analogies and symbolisms, as
these were regarded as the only effective means to approach the Way (Tao), or
rather Ultimate Reality understood in a dynamic sense.
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those two groups? How do the contenders come to agree, if and when they do, to
their resolution? What, in the final analysis, is at stake, and for whom?
There are important similarities, as well as differences, between the controversies
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Firstly, I would like to reveal that this type of analogism did not focus exclusively
on forms without considering their content, that is, that it was linguistically and
semantically determined. Secondly, it also aims to show that the classical Chinese
analogies are based upon structural relations between the objects in question, which
constitute the similarity of two types (or kinds) of things that share certain
attributes. This chapter additionally sheds light upon the question of how and why
the structure underlying these relations represents a semantic and axiological
referential framework that functions as the methodological foundation of the tight
connection between logic and ethics in ancient China." (p. 83)
(3) The reasons for the decline of the latter in early medieval China are multiple and
linked mainly to complex historical events and processes that shaped specific social
conditions that proved to be unfavorable for the evolution of scientific thought and
methodologies.
(27) This chapter includes a reworked version of my article “Structural Relations
and Analogies in Classical Chinese Logic,” which was originally published in
Philosophy East & West, Vol. 67, No. 3 (2017), 841–3.
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